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On Violence

National liberation, national reawakening, restoration of the na-
tion to the people or Commonwealth, whatever the name used,
whatever the latest expression, decolonization is always a violent
event. At whatever level we study it—individual encounters, a
change of name for a sports club, the guest list at a cocktail party,
members of a police force or the board of directors of a state or
private bank—decolonization is quite simply the substitution
of one “species” of mankind by another. The substitution is un-
conditional, absolute, total, and seamless. We could go on to
portray the rise of a new nation, the establishment of a new state,
its diplomatic relations and its economic and political orienta-
tion. But instead we have decided to describe the kind of tabula
rasa which from the outset defines any decolonization. What
is singularly important is that it starts from the very first day with
the basic claims of the colonized. In actual fact, proof of suc-
cess lies ina social fabric that has been changed inside out. This
change is extraordinarily important because it is desired, clam-
ored for, and demanded. The need for this change exists in a
raw, repressed, and reckless state in the lives and consciousness
of colonized men and women. But the eventuality of such a
change is also experienced as a terrifying future in the con-
sciousness of another “species” of men and women: the colons,
the colonists.
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Decolonization, which sets out to change the order of the
world, is clearly an agenda for total disorder. But it cannot be
accomplished by the wave of a magic wand, a natural cataclysm,
or a gentleman’s agreement. Decolonization, we know, is an
historical process: In other words, it can only be understood, it
can only find its significance and become self coherent insofar
as we can discern the history-making movement which gives it
form and substance. Decolonization is the encounter between
two congenitally antagonistic forces that in fact owe their singu-
larity to the kind of reification secreted and nurtured by the co-
lonial situation. Their first confrontation was colored by violence
and their cohabitation—or rather the exploitation of the colo-
nized by the colonizer—continued at the point of the bayonet
and under cannon fire. The colonist and the colonized are old
acquaintances. And consequently, the colonist is right when he
says he “knows” them. It is the colonist who fabricated and con-
tinues to fabricate the colonized subject. The colonist derives his
validity, i.c., his wealth, from the colonial system.

Decolonization never goes unnoticed, for it focuses on and
fundamentally alters being, and transforms the spectator crushed
to a nonessential state into a privileged actor, captured in a vir-
tually grandiose fashion by the spotlight of History. It infuses a
new rhythm, specific to a new generation of men, with a new
language and a new h ity. Decolonization is truly the crea-
tion of new men. But such a creation cannot be attributed to a
supernatural power: The “thing” colonized becomes a man
through the very process of liberation.

Decolonization, therefore, implies the urgent need to thor-
oughly challenge the colonial situation. Its definition can, if we
want to describe it accurately, be summed up in the well-known
words: “The last shall be first.” Decolonization is verification of
this. At a descriptive level, therefore, any decolonization is a
success.
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In its bare reality, decolonization reeks of red-hot cannonballs
and bloody knives. For the last can be the first only after a mur-
derous and decisive confrontation between the two protagonists.
This determination to have the last move up to the front, to have
them clamber up (too quickly, say some) the famous echelons
of an organized society, can only succeed by resorting to every
means, including, of course, violence.

You do not disorganize a society, however primitive it may
be, with such an agenda if you are not determined from the
very start to smash every obstacle encountered. The colonized,
who have made up their mind to make such an agenda into a
driving force, have been prepared for violence from time im-
memorial. As soon as they are born it is obvious to them that
their cramped world, riddled with taboos, can only be chal-
lenged by out and out violence.

The colonial world is a compartmentalized world. It is obvi-
ously as superfluous to recall the existence of “native” towns and
European towns, of schools for “natives” and schools for Euro-
peans, as it is to recall apartheid in South Africa. Yet if we pen-
etrate inside this compartmentalization we shall at least bring to
light some of its key aspects. By penetrating its geographical
configuration and classification we shall be able to delineate the
backbone on which the decolonized society is reorganized.

The colonized world is a world divided in two. The dividing
line, the border, is represented by the barracks and the police
stations. In the colonies, the official, legitimate agent, the spokes-
person for the colonizer and the regime of oppression, is the
police officer or the soldier. In capitalist societies, education,
whether secular or religious, the teaching of moral reflexes
handed down from father to son, the exemplary integrity of work-
ers decorated after fifty years of loyal and faithful service, the
fostering of love for harmony and wisdom, those aesthetic forms
of respect for the status quo, instill in the exploited a mood of
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submission and inhibition which considerably eases the task of
the agents of law and order. In capitalist countries a multitude
of sermonizers, counselors, and “confusion-mongers” intervene
between the exploited and the authorities. In colonial regions,
however, the proximity and frequent, direct intervention by the
police and the military ensure the colonized are kept under close
scrutiny, and contained by rifle butts and napalm. We have seen
how the government’s agent uses a language of pure violence.
The agent does not alleviate oppression or mask domination. He
displays and demonstrates them with the clear conscience of the
law enforcer, and brings violence into the homes and minds of
the colonized subject.

The “native” sector is not complementary to the European
sector. The two confront each other, but not in the service of a
higher unity. Governed by a purely Aristotelian logic, they fol-
low the dictates of mutual exclusion: There is no conciliation
possible, one of them is superfluous. The colonist’s sector is a
sector built to last, all stone and steel. It’s a sector of lights and
paved roads, where the trash cans constantly overflow with strange
and wonderful garbage, undreamed-of leftovers. The colonist’s
feet can never be glimpsed, except perhaps in the sea, but then
you can never get close enough. They are protected by solid shoes
in a sector where the streets are clean and smooth, without a
pothole, without a stone. The colonist’s sector is a sated, slug-
gish sector, its belly is permanently full of good things. The
colonist’s sector is a white folks sector, a sector of foreigners.

The colonized's sector, or at least the “native” quarters, the
shanty town, the Medina, the reservation, is a disreputable place
inhabited by disreputable people. You are born anywhere, any-
how. You die anywhere, from anything. It's a world with no space,
people are piled one on top of the other, the shacks squeezed
tightly together. The colonized’s sector is a famished sector,
hungry for bread, meat, shoes, coal, and light. The colonized’s
sector is a sector that crouches and cowers, a sector on its knees,
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a sector that is prostrate. It's a sector of niggers, a sector of
towelheads. The gaze that the colonized subject casts at the
colonist’s sector is a look of lust, a look of envy. Dreams of pos-
session. Every type of possession: of sitting at the colonist’s table
and sleeping in his bed, preferably with his wife. The colonized
man isan envious man. The colonist is aware of this as he catches
the furtive glance, and constantly on his guard, realizes bitterly
that: “They want to take our place.” And it’s true there is not one
colonized subject who at least once a day does not dream of tak-
ing the place of the colonist.

This compartmentalized world, this world divided in two, is
inhabited by different species. The singularity of the colonial
context lies in the fact that economic reality, inequality, and
enormous disparities in lifestyles never manage to mask the
human reality. Looking at the immediacies of the colonial con-
text, it is clear that what divides this world is first and foremost
what species, what race one belongs to. In the colonies the eco-
nomic infrastructure is also a superstructure. The cause is effect:
You are rich because you are white, you are white because you
are rich. This is why a Marxist analysis should always be slightly
stretched when it comes to addressing the colonial issue. It is
not just the concept of the precapitalist society, so effectively
studied by Marx, which needs to be reexamined here. The serf
is essentially different from the knight, but a reference to divine
right is needed to justify this difference in status. In the colonies
the foreigner imposed himself using his cannons and machines.
Despite the success of his pacification, in spite of his appropria-
tion, the colonist always remains a foreigner. It is not the facto-
ries, the estates, or the bank account which primarily characterize
the “ruling class.” The ruling species is first and foremost the
outsider from elsewhere, different from the indigenous popula-
tion, “the others.”

Theviolence which governed the ordering of the colonial world,
which tirelessly punctuated the destruction of the indigenous
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social fabric, and demolished unchecked the systems of refer-
ence of the country’s economy, lifestyles, and modes of dress,
this same violence will be vindicated and appropriated when,
taking history into their own hands, the colonized swarm into
the forbidden cities. To blow the colonial world to smithereens
is henceforth a clear image within the grasp and imagination of
every colonized subject. To dislocate the colonial world does not
mean that once the borders have been eliminated there will be
a right of way between the two sectors. To destroy the colonial
world means nothing less than demolishing the colonist’s sec-
tor, burying it deep within the earth or banishing it from the
territory.

Challenging the colonial world is not a rational confrontation
of viewpoints. It is not a discourse on the universal, but the im-
passioned claim by the colonized that their world is fundamen-
tally different. The colonial world is a Manichaean world. The
colonist is not content with physically limiting the space of the
colonized, i.e., with the help of his agents of law and order. As if
to illustrate the totalitarian nature of colonial exploitation, the
colonist turns the colonized into a kind of quintessence of evil.!
Colonized society is not merely portrayed as a society without
values. The colonist is not content with stating that the colonized
world has lost its values or worse never possessed any. The “na-
tive” is declared impervious to ethics, representing not only the
absence of values but also the negation of values. He is, dare we
say it, the enemy of values. In other words, absolute evil. A cor-
rosive element, destroying everything within his reach, a corrupt-
ing element, distorting everything which involves aesthetics or
morals, an agent of malevolent powers, an unconscious and in-
curable instrument of blind forces. And Monsieur Meyer could
say in all seriousness in the French National Assembly that we

! We have demonstrated in Black Skin, White Masks the mechanism of
this Manichacan world.
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should not let the Republic be defiled by the penetration of the
Algerian people. Values are, in fact, irreversibly poisoned and
infected as soon as they come into contact with the colonized.
The customs of the colonized, their traditions, their myths, es-
pecially their myths, are the very mark of this indigence and
innate depravity. This is why we should place DDT, which de-
stroys parasites, carriers of disease, on the same level as Chris-
tianity, which roots out heresy, natural impulses, and evil. The
decline of yellow fever and the advances made by evangelizing
form part of the same balance sheet. But triumphant reports by
the missions in fact tell us how deep the seeds of alienation have
been sown among the colonized. I am talking of Christianity and
this should come as no surprise to anybody. The Church in the
colonies is a white man’s Church, a foreigners’ Church. It does
not call the colonized to the ways of God, but to the ways of the
white man, to the ways of the master, the ways of the oppressor.
And as we know, in this story many are called but few are chosen.

Sometimes this Manichaeanism reaches its logical conclusion
and dehumanizes the colonized subject. In plain talk, he is re-
duced to the state of an animal. And consequently, when the
colonist speaks of the colonized he uses zoological terms. Allu-
sion is made to the slithery movements of the yellow race, the
odors from the “native” quarters, to the hordes, the stink, the
swarming, the seething, and the gesticulations. In his endeavors
at description and finding the right word, the colonist refers
constantly to the bestiary. The European seldom has a problem
with figures of speech. But the colonized, who immediately grasp
the intention of the colonist and the exact case being made
against them, know instantly what he is thinking. This explosive
population growth, those hysterical masses, those blank faces,
those shapeless, obese bodies, this headless, tailless cohort, these
children who seem not to belong to anyone, this indolence
sprawling under the sun, this vegetating existence, all this is part
of the colonial vocabulary. General de Gaulle speaks of “yellow
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multitudes,” and Monsieur Mauriac of the black, brown, and
yellow hordes that will soon invade our shores. The colonized
know all that and roar with laughter every time they hear them-
selves called an animal by the other. For they know they are not
animals. And at the very moment when they discover their hu-
manity, they begin to sharpen their weapons to secure its victory.

As soon as the colonized begin to strain at the leash and to
pose a threat to the colonist, they are assigned a series of good
souls who in the “Symposiums on Culture” spell out the speci-
ficity and richness of Western values. But every time the issue
of Western values crops up, the colonized grow tense and their
muscles seize up. During the period of decolonization the colo-
nized are called upon to be reasonable. They are offered rock-
solid values, they are told in great detail that decolonization
should not mean regression, and that they must rely on values
which have proved to be reliable and worthwhile. Now it so
happens that when the colonized hear a speech on Western
culture they draw their machetes or at least check to see they are
close to hand. The supremacy of white values is stated with such
violence, the victorious confrontation of these values with the
lifestyle and beliefs of the colonized is so impregnated with ag-
gressiveness, that as a counter measure the colonized rightly
make a mockery of them whenever they are mentioned. In the
colonial context the colonist only quits undermining the colo-
nized once the latter have proclaimed loud and clear that white
values reign supreme. In the period of decolonization the colo-
nized masses thumb their noses at these very values, shower them
with insults and vomit them up.

Such an occurrence normally goes unseen because, during
decolonization, certain colonized intellectuals have established
a dialogue with the bourgeoisie of the colonizing country. Dur-
ing this period the indigenous population is seen as a blurred
mass. The few “native” personalities whom the colonialist bour-
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geois have chanced to encounter have had insufficient impact
to alter their current perception and nuance their thinking.
During the period of liberation, however, the colonialist bour-
geoisie frantically seeks contact with the colonized “elite.” It is
with this elite that the famous dialogue on values is established.
When the colonialist bourgeoisie realizes it is impossible to
maintain its domination over the colonies it decides to wage a
rearguard campaign in the fields of culture, values, and technol-
ogy, etc. But what we should never forget is that the immense
majority of colonized peoples are impervious to such issues. For
a colonized people, the most essential value, because it is the
most meaningful, is first and foremost the land: the land, which
must provide bread and, naturally, dignity. But this dignity has
nothing to do with “human” dignity. The colonized subject has
never heard of such an ideal. All he has ever seen on his land is
that he can be arrested, beaten, and starved with impunity; and
no sermonizer on morals, no priest has ever stepped in to bear
the blows in his place or share his bread. For the colonized, to
be a moralist quite plainly means silencing the arrogance of the
colonist, breaking his spiral of violence, in a word ejecting him
outright from the picture. The famous dictum which states that
all men are equal will find its illustration in the colonies only
when the colonized subject states he is equal to the colonist.
Taking it a step further, he is determined to fight to be more than
the colonist. In fact, he has already decided to take his place. As
we have seen, it is the collapse of an entire moral and material
universe. The intellectual who, for his part, has adopted the
abstract, universal values of the colonizer is prepared to fight so
that colonist and colonized can live in peace in a new world. But
what he does not see, because precisely colonialism and all its
modes of thought have seeped into him, is that the colonist is
no longer interested in staying on and coexisting once the colo-
nial context has disappeared. It is no coincidence that, even
before any negotiation between the Algerian government and the
French government, the so-called “liberal” European minority

wn i ann
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has already made its position clear: it is clamoring for dual citi-
zenship, nothing less. By sticking to the abstract the colonist is
being forced to make a very substantial leap into the unknown.
Let us be honest, the colonist knows perfectly well that no jar-
gon is a substitute for reality.

The colonized subject thus discovers that his life, his breath-
ing and his heartbeats are the same as the colonist’s. He dis-
covers that the skin of a colonist is not worth more than the
“native’s.” In other words, his world receives a fundamental jolt.
The colonized’s revolutionary new assurance stems from this. If,
in fact, my life is worth as much as the colonist’s, his look can
no longer strike fear into me or nail me to the spot and his voice
can no longer petrify me. I am no longer uneasy in his presence.
In reality, to hell with him. Not only does his presence no longer
bother me, but I am already preparing to waylay him in such a
way that soon he will have no other solution but to flee.

The colonial context, as we have said, is characterized by the
dichotomy it inflicts on the world. Decolonization unifies this
world by a radical decision to remove its heterogeneity, by uni-
fying it on the grounds of nation and sometimes race. To quote
the biting words of Senegalese patriots on the maneuvers of their
president, Senghor: “We asked for the Africanization of the top
jobs and all Senghor does is Africanize the Europeans.” Mean-
ing that the colonized can see right away if decolonization is
taking place or not: The minimum demand is that the last be-
come the first.

But the colonized intellectual introduces a variation on this
demand and in fact, there seems to be no lack of motivation to
fill senior positions as administrators, technicians, and experts.
The colonized, however, equate this nepotism with acts of sabo-
tage and itis not unusual to hear them declare: “What is the point
of being independent then . .. ?”

Wherever an authentic liberation struggle has been fought,
wherever the blood of the people has been shed and the armed
phase has lasted long enough to encourage the intellectuals to

ON VIOLENCE 11

withdraw to their rank and file base, there is an effective eradi-
cation of the superstructure borrowed by these intellectuals from
the colonialist bourgeois circles. In its narcissistic monologue the
colonialist bourgeoisie, by way of its academics, had implanted
in the minds of the colonized that the essential values—mean-
ing Western values—remain eternal despite all errors attribut-
able to man. The colonized intellectual accepted the cogency
of these ideas and there in the back of his mind stood a sentinel
on duty guarding the Greco-Roman pedestal. But during the
struggle for liberation, when the colonized intellectual touches
base again with his people, this artificial sentinel is smashed to
smithereens. All the Mediterranean values, the triumph of the
individual, of enlightenment and Beauty tumn into pale, lifeless
trinkets. All those discourses appear a jumble of dead words.
Those values which seemed to ennoble the soul prove worthless
because they have nothing in common with the real-life struggle
in which the people are engaged.

And first among them is individualism. The colonized intellec-
tual learned from his masters that the individual must assert him-
self. The colonialist bourgeoisie hammered into the colonized
mind the notion of a society of individuals where each is locked
in his subjectivity, where wealth lies in thought. But the colonized
intellectual who is lucky enough to bunker down with the people
during the liberation struggle, will soon discover the falsity of this
theory. Involvement in the organization of the struggle will already
introduce him to a different vocabulary. “Brother,” “sister,” “com-
rade” are words outlawed by the colonialist bourgeoisie because
in their thinking my brother is my wallet and my comrade, my
scheming. In a kind of auto-da-fé, the colonized intellectual
witnesses the destruction of all his idols: egoism, arrogant recrimi-
nation, and the idiotic, childish need to have the last word. This
colonized intellectual, pulverized by colonialist culture, will
also discover the strength of the village assemblies, the power
of the people’s commissions and the extraordinary productive-
ness of neighborhood and section committee meetings. Personal
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interests are now the collective interest because in reality every-
one will be discovered by the French legionnaires and con-
sequently massacred or else everyone will be saved. In such a
context, the “every man for himself” concept, the atheist’s form
of salvation, is prohibited.

Self-criticism has been much talked about recently, but few
realize that it was first of all an African institution. Whether it
be in the djemaas of North Africa or the palavers of West Africa,
tradition has it that disputes which break out in a village are
worked out in public. By this I mean collective self-criticism with
a touch of humor because everyone is relaxed, because in the
end we all want the same thing. The intellectual sheds all that
calculating, all those strange silences, those ulterior motives, that
devious thinking and secrecy as he gradually plunges deeper
among the people. In this respect then we can genuinely say that
the community has already triumphed and exudes its own light,
its own reason.

But when decolonization occurs in regions where the libera-
tion struggle has not yet made its impact sufficiently felt, here
are the same smart alecks, the sly, shrewd intellectuals whose
behavior and ways of thinking, picked up from their rubbing
shoulders with the colonialist bourgeoisie, have remained in-
tact. Spoiled children of yesterday’s colonialism and today’s
governing powers, they oversee the looting of the few national
resources. Ruthless in their scheming and legal pilfering they use
the poverty, now nationwide, to work their way to the top through
import-export holdings, limited companies, playing the stock
market, and nepotism. They insist on the nationalization of busi-
ness transactions, i.e., reserving contracts and business deals for
nationals. Their doctrine is to proclaim the absolute need for na-
tionalizing the theft of the nation. In this barren, national phase,
in this so-called period of austerity, their success at plundering
the nation swiftly sparks anger and violence from the people. In
the present international and African context, the poverty-stricken
and independent population achieves a social consciousness at
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arapidly accelerating pace. This, the petty individualists will soon

find out for themselves.

In order to assimilate the culture of the oppressor and venture
into his fold, the colonized subject has had to pawn some of his
own intellectual possessions. For instance, one of the things he
has had to assimilate is the way the colonialist bourgeoisie thinks.
This is apparent in the colonized intellectual’s inaptitude to
engage in dialogue. For he is unable to make himself inessen-
tial when confronted with a purpose or idea. On the other hand,
when he operates among the people he is constantly awestruck.
He is literally disarmed by their good faith and integrity. He is
then constantly at risk of becoming a demagogue. He turns into
a kind of mimic man who nods his assent to every word by the
people, transformed by him into an arbiter of truth. But the fellah,
the unemployed and the starving do not lay claim to truth. They
do not say they represent the truth because they are the truth in
their very being.

During this period the intellectual behaves objectively like a
vulgar opportunist. His maneuvering, in fact, is still at work. The
people would never think of rejecting him or cutting the ground
from under his feet. What the people want is for everything to
be pooled together. The colonized intellectual’s insertion into
this human tide will find itself on hold because of his curious
obsession with detail. It is not that the people are opposed to
analysis. They appreciate clarification, understand the reason-
ing behind an argument, and like to see where they are going.
But at the start of his cohabitation with the people the colonized
intellectual gives priority to detail and tends to forget the very
purpose of the struggle —the defeat of colonialism. Swept along
by the many facets of the struggle, he tends to concentrate on
local tasks, undertaken zealously but almost always too pedan-
tically. He does not always see the overall picture. He intro-
duces the notion of disciplines, specialized areas and fields into
that awesome mixer and grinder called a people’s revolution.
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Committed to certain frontline issues he tends to lose sight of
the unity of the movement and in the event of failure at the local
level he succumbs to doubt, even despair. The people, on the
other hand, take a global stance from the very start. “Bread and
land: how do we go about getting bread and land?” And this stub-
bom, apparently limited, narrow-minded aspect of the people is
finally the most rewarding and effective working model.

The question of truth must also be taken into consideration.
For the people, only fellow nationals are ever owed the truth.
No absolute truth, no discourse on the transparency of the soul
can erode this position. [n answer to the lie of the colonial situ-
ation, the colonized subject responds with a lie. Behavior toward
fellow nationalists is open and honest, but strained and indeci-
pherable toward the colonists. Truth is what hastens the dislo-
cation of the colonial regime, what fosters the emergence of the
nation. Truth is what protects the “natives” and undoes the for-
eigners. In the colonial context there is no truthful behavior. And
good is quite simply what hurts them most.

We have seen therefore that the Manichaeanism that first
governed colonial society is maintained intact during the period
of decolonization. In fact the colonist never ceases to be the
enemy, the antagonist, in plain words public enemy number 1.
The oppressor, ensconced in his sector, creates the spiral, the
spiral of domination, exploitation and looting. In the other sec-
tor, the colonized subject lies coiled and robbed, and fuels as
best he can the spiral which moves seamlessly from the shores
of the colony to the palaces and docks of the metropolis. In this
petrified zone, not a ripple on the surface, the palm trees sway
against the clouds, the waves of the sea lap against the shore, the
raw materials come and go, legitimating the colonist’s presence,
while more dead than alive the colonized subject crouches for
ever in the same old dream. The colonist makes history. His life
is an epic, an odyssey. He is invested with the very beginning:

ON VIOLENCE 15

“We made this land.” He is the guarantor for its existence: “If we
leave, all will be lost, and this land will retun to the Dark Ages.”
Opposite him, listless beings wasted away by fevers and consumed
by “ancestral customs” compose a virtually petrified background
to the innovative dynamism of colonial mercantilism.

The colonist makes history and he knows it. And because he
refers constantly to the history of his metropolis, he plainly indi-
cates that here he is the extension of this metropolis. The his-
tory he writes is therefore not the history of the country he is
despoiling, but the history of his own nation’s looting, raping,
and starving to death. The immobility to which the colonized
subject is condemned can be challenged only if he decides to
put an end to the history of colonization and the history of de-
spaliation in order to bring to life the history of the nation, the
history of decolonization.

A world compartmentalized, Manichaean and petrified, a
world of statues: the statue of the general who led the conquest,
the statue of the engineer who built the bridge. A world cock-
sure of itself, crushing with its stoniness the backbones of those
scarred by the whip. That is the colonial world. The colonial
subject is a man penned in; apartheid is but one method of com-
partmentalizing the colonial world. The first thing the colonial
subject learns is to remain in his place and not overstep its limits.
Hence the dreams of the colonial subject are muscular dreams,
dreams of action, dreams of aggressive vitality. I dream I am
jumping, swimming, running, and climbing. I dream I burst out
laughing, [ am leaping across a river and chased by a pack of cars
that never catches up with me. During colonization the colo-
nized subject frees himself night after night between nine in the
evening and six in the moming.

The colonized subject will first train this aggressiveness sedi-
mented in his muscles against his own people. This is the period
when black turns on black, and police officers and magistrates
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circle. It protects and empowers. At a fixed time and a fixed date
men and women assemble in a given place, and under the sol-
emn gaze of the tribe launch themselves into a seemingly disar-
ticulated, but in fact extremely ritualized, pantomime where the
exorcism, liberation, and expression of a community are gran-
diosely and spontaneously played out through shaking of the
head, and back and forward thrusts of the body. Everything is
permitted in the dance circle. The hillock, which has been
climbed as if to get closer to the moon, the river bank, which
has been descended whenever the dance symbolizes ablution,
washing, and purification, are sacred places. Everything is per-
mitted, for in fact the sole purpose of the gathering is to let the
supercharged libido and the stifled aggressiveness spew out vol-
canically. Symbolic killings, figurative cavalcades, and imagined
multiple murders, everything has to come out. The ill humors
seep out, tumultuous as lava flows.

One step further and we find ourselves in deep possession. In
actual fact, these are organized seances of possession and dispos-
session: vampirism, possession by djinns, by zombies, and by
Legba, the illustrious god of voodoo. Such a disintegration, dis-
solution or splitting of the personality, plays a key regulating role
in ensuring the stability of the colonized world. On the way there
these men and women were stamping impatiently, their nerves
“on edge.” On the way back, the village returns to serenity, peace,
and stillness.

During the struggle for liberation there is a singular loss of
interest in these rituals. With his back to the wall, the knife at
his throat, or to be more exact the electrode on his genitals, the
colonized subject is bound to stop telling stories.

After years of unreality, after wallowing in the most extraordi-
nary phantasms, the colonized subject, machine gun at the ready,
finally confronts the only force which challenges his very being:
colonialism. And the young colonized subject who grows up in
an atmosphere of fire and brimstone has no scruples mocking
zombie ancestors, two-headed horses, corpses woken from the
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dead, and djinns who, taking advantage of a yawn, slip inside the
body. The colonized subject discovers reality and transforms it
through his praxis, his deployment of violence and his agenda
for liberation.

We have seen that this violence throughout the colonial period,
although constantly on edge, runs on empty. We have seen it
channeled through the emotional release of dance or possession.
We have seen it exhaust itself in fratricidal struggles. The chal-
lenge now is to seize this violence as it realigns itself. Whereas it
once reveled in myths and contrived ways to commit collective
suicide, a fresh set of circumstances will now enable it to change
directions.

From the point of view of political tactics and History, the lib-
eration of the colonies poses a theoretical problem of crucial
importance at the current time: When can it be said that the
situation is ripe for a national liberation movement? What should
be the firstline of action? Because decolonization comes in many
shapes, reason wavers and abstains from declaring what is a true
decolonization and what is not. We shall see that for the politi-
cally committed, urgent decisions are needed on means and
tactics, i.e., direction and organization. Anything else is but blind
voluntarism with the terribly reactionary risks this implies.

What are the forces in the colonial period which offer new
channels, new agents of empowerment for the violence of the
colonized? First and foremost, the political parties and the in-
tellectual and business elite. However, what is characteristic of
certain political groups is that they are strong on principles but
abstain from issuing marching orders. During the colonial period
the activities of these nationalist political parties are purely for
electioneering purposes and amount to no more than a series of
philosophic-political discourses on the subject of the rights of
peoples to self-determination, the human rights of dignity and
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freedom from hunger, and the countless declarations of the prin-
ciple “one man, one vote.” The nationalist political parties never
insist on the need for confrontation precisely because their aim
is not the radical overthrow of the system. Pacifist and law-
abiding, partisans, in fact, of order, the new order, these politi-
cal groups bluntly ask of the colonialist bourgeoisie what to them
is essential: “Give us more power.” On the specific issue of vio-
lence, the elite are ambiguous. They are violent in their words
and reformist in their attitudes. While the bourgeois nationalist
political leaders say one thing, they make it quite clear it is not
what they are really thinking.

This characteristic of the nationalist political parties must be
attributed to the nature of their leaders and their supporters. The
supporters of the nationalist parties are urban voters. These work-
ers, elementary school teachers, small tradesmen, and shopkeep-
ers who have begun to profit from the colonial situation—in a
pitiful sort of way of course—have their own interests in mind.
What these supporters are demanding is a better life and im-
proved wages. The dialogue between these political parties and
colonialism has continued uninterrupted. Discussions focus on
improvements, electoral representation, freedom of the press,
and freedom of association. Reforms are discussed. It should
come as no surprise therefore that a good many colonial subjects
are active members in branches of metropolitan political par-
ties. These colonial subjects are militant activists under the ab-
stract slogan: “Power to the proletariat,” forgetting that in their
part of the world slogans of national liberation should come first.
The colonized intellectual has invested his aggression in his
barely veiled wish to be assimilated to the colonizer’s world. He
has placed his aggression at the service of his own interests, his
interests as an individual. The result is the ready emergence of a
kind of class of individually liberated slaves, of freed slaves. The
intellectual calls for ways of freeing more and more slaves and
ways of organizing a genuine class of the emancipated. The
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masses, however, have no intention of looking on as the chances
of individual success improve. What they demand is not the sta-
tus of the colonist, but his place. In their immense majority the
colonized want the colonist’s farm. There is no question for them
of competing with the colonist. They want to take his place.

The peasantry is systematically left out of most of the national-
ist parties’ propaganda. But it is obvious that in colonial countries
only the peasantry is revolutionary. It has nothing to lose and every-
thing to gain. The underprivileged and starving peasant is the
exploited who very soon discovers that only violence pays. For him
there is no compromise, no possibility of concession. Coloniza-
tion or decolonization: it is simply a power struggle. The exploited
realize that their liberation implies using every means available,
and force is the first. When Monsieur Guy Mollet capitulated to
the French settlers in Algeria in 1956, the Front de la Libération
Nationale (FLN) in a famous tract stated that colonialism only
loosens its hold when the knife is at its throat. No Algerian really
thought these terms too violent. The tract merely expressed what
every Algerian felt deep down: colonialism is not a machine ca-
pable of thinking, a body endowed with reason. It is naked vio-
lence and only gives in when confronted with greater violence.

At the critical, deciding moment the colonialist bourgeoisie,
which had remained silent up till then, enters the fray. They
introduce a new notion, in actual fact a creation of the colonial
situation: nonviolence. In its raw state this nonviolence conveys
to the colonized intellectual and business elite that their inter-
ests are identical to those of the colonialist bourgeoisie and it is
therefore indispensable, a matter of urgency, to reach an agree-
ment for the common good. Nonviolence is an attempt to settle
the colonial problem around the negotiating table before the
irreparable is done, before any bloodshed or regrettable act is
committed. But if the masses, without waiting for the chairs to
be placed around the negotiating table, take matters into their
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own hands and start burning and killing, it is not long before we
see the “elite” and the leaders of the bourgeois nationalist par-
ties turn to the colonial authorities and tell them: “This is terri-
bly serious! Goodness knows how it will all end. We must find
an answer, we must find a compromise.”

This notion of compromise is very important in the case of
decolonization, for it is far from being a simple matter. Com-
promise, in fact, involves both the colonial system and the
burgeening national bourgeoisie. The adherents of the colonial
system discover that the masses might very well destroy every-
thing. The sabotage of bridges, the destruction of farms, repres-
sion and war can severely disrupt the economy. Compromise is
also on the agenda for the national bourgeoisic who, unable to
foresee the possible consequences of such a whirlwind, fear in
fact they will be swept away, and hasten to reassure the colonists:
“We are still capable of stopping the slaughter, the masses still
trust us, act quickly if you do not want to jeopardize everything.”
If events go one step further, the leader of the nationalist party
distances himself from the violence. He loudly claims he has
nothing to do with these Mau-Mau, with these terrorists, these
butchers. In the best of cases, he barricades himself in a no-
man’s-land between the terrorists and the colonists and offers his
services as “mediator”; which means that since the colonists can-
not negotiate with the Mau-Mau, he himself is prepared to begin
negotiations. Thus the rear guard of the national struggle, that
section of the people who have always been on the other side,
now find themselves catapulted to the forefront of negotiations
and compromise —precisely because they have always been care-
ful not to break ties with colonialism.

Before holding negotiations, most of the nationalist parties are
content in the best of cases to explain and excuse this “savagery.”
They distance themselves from the people’s struggle and can
often be heard in private condemning those spectacular acts that
have been decreed heinous by the metropolitan press and pub-
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lic opinion. Their preoccupation with objectivity constitutes the
legitimate excuse for their failure to act. But this classic attitude
of the colonized intellectual and the leaders of the nationalist
parties is by no means objective. In fact they are not sure that
this reckless violence is the most effective way of defending their
own interests. Another thing is that they are convinced violent
methods are ineffective. For them, there can be no doubt, any
attempt to smash colonial oppression by force is an act of despair,
a suicidal act. Because the colonizer’s tanks and fighter planes
are constantly on their minds. When they are told we must act,
they imagine bombs being dropped, armored cars rumbling
through the streets, a hail of bullets, the police—and they stay
put. They are losers from the start. Their incapacity to triumph
by violence needs no demonstration; they prove it in their daily
life and their maneuvering. They have remained in the puerile
position which Engels adopted in his famous argument with that
mountain of puerility, Monsieur Dithring:

“Just as Crusoe could procure a sword for himself, we are equally
entitled to assume that one fine morning Friday might appear with a
loaded revolver in his hand, and then the whole ‘force” relationship is
inverted. Friday commands and it is Crusoe who has to drudge . .. So,
then, the revolver triumphs over the sword; and this will probably make

even the most childish axiomatician comprehend that force is no mere
act of the will, but requires very real preliminary conditions before it
can come into operation, that is to say, instr ts, the more perfect

of which vanquish the less perfect; moreover, that these instruments
have to be produced, which also implies that the producer of more
perfect instruments of force, vulgo arms, vanquishes the producer of
the less perfect instrument, and that, in a word, the triumph of force
is based on the production of arms, and this in turn on production in
2 | —therefore on ‘ec ic power’, on the ‘economic order’, on
the material means which force has at its disposal.™

* Friedrich Engels, Anti-Diihring. trans. Emile Bums (New York Intema-
tional Publishers), pt. 2, chap. Il (The Force Theory), 154
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written about them. They are constantly on the move. The lead-
ersand students of the underdeveloped countries are a gold mine
for the airlines. Asian and African officials can attend a seminar
on socialist planning in Moscow one week and then another on
free trade in London or at Columbia University the next. As for
African labor union members, they are making enormous progress.
No sooner are they appointed to positions of leadership than they
decide to group themselves into autonomous units. They do not
have the fifty years' experience of labor unions in an industrial-
ized country, but they already know that nonpolitical unionism is
an absurdity. They have not had to deal with the bourgeois bull-
dozer, they have not developed a consciousness from the class
struggle, but perhaps this is not required. Perhaps. We shall see
that this totalizing determination which often becomes a carica-
ture of internationalism is one of the most basic characteristics of
underdeveloped countries.

But let us return to the single combat between the colonized
and the colonist. It is clearly and plainly an armed struggle.
Indochina, Indonesia, and, of course, North Africa are histori-
cal examples. But we should never lose sight of the fact that
this struggle could have broken out anywhere, in Guinea as well
as Somaliland, and even today it can break out anywhere where
colonialism intends to stay, in Angola for instance. The exis-
tence of an armed struggle is indicative that the people are de-
termined to put their faith only in violent methods. The very
same people who had it constantly drummed into them that
the only language they understood was that of force, now de-
cide to express themselves with force. In fact the colonist has
always shown them the path they should follow to liberation.
The argument chosen by the colonized was conveyed to them
by the colonist, and by an ironic twist of fate it is now the colo-
nized who state that it is the colonizer who only understands
the language of force. The colonial regime owes its legitimacy
to force and at no time does it ever endeavor to cover up this
nature of things. Every statue of Faidherbe or Lyautey, Bugeaud
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or Blandan, every one of these conquistadors ensconced on
colonial soil, is a constant reminder of one and the same thing:
“We are here by the force of the bayonet . . .” Everyone knows
the rest of the quote. During the insurrectional stage every
colonist reasons on the basis of simple arithmetic. Such a logic
is no surprise to the other colonists, but it is important to point
out that it is no surprise to the colonized either. And first and
foremost, stating the principle “It’s them or us” is not a para-
dox since colonialism, as we have seen, is precisely the organi-
zation of a Manichaean world, of a compartmentalized world.
And when advocating an exact line of procedure the colonist
asks every representative of the oppressor minority to take out
30 or 100 or 200 natives, he realizes there is no outery of indig-
nation and that at the most the issue boils down to whether it
can be done in one step or in stages.’

This line of reasoning which envisages the surgical elimina-
tion of the colonized does not morally upset the colonized sub-
ject. He has always known that his dealings with the colonist
would take place in a field of combat. So the colonized subject
wastes no time lamenting and almost never searches for justice
in the colonial context. In fact if the colonist’s argument leaves
the colonized subject unmoved it is because the latter poses the
issue of his liberation in virtually identical terms: “Let us form
groups of two or five hundred and let each group deal with a
colonist.” It is in this mutual frame of mind that both protago-

nists begin the struggle.

%1t is obvious that this general clean-up destroys the thing one wants to
save. This is exactly what Sartre indicates when he says: “In short, by the very
act of repeating them (i.e., racist ideas) one shows that it is impossible for every-
one to unite simultaneously against the natives, that it is merely shifting recur-
rence, and that ir. any case such a unification could occur as an active grouping
only so as to massacre the colonized people, which is the perpetual absurd temp-
!ulion)of lh: colanialists, m'nd. which, if it were possible, would amount to the

" Critique of Dialectical Reason. Trans-
lated by Alan Sheridan-Smith.
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For the colonized, this violence represents the absolute praxis.
The militant therefore is one who works. The questions which
the organization asks the militant bear the mark of this vision of
things: “Where have you worked? With whom? What have you
accomplished?” The group requires each individual to have
performed an irreversible act. In Algeria, for example, where
almost all the men who called on the people to join the national
struggle were sentenced to death or wanted by the French police,
trust was proportional to the desperate nature of each case. A new
militant could be trusted only when he could no longer return
to the colonial system. Such a mechanism apparently existed in
Kenya with the Mau-Mau, who required every member of the
group to strike the victim. Everyone was therefore personally
responsible for the death of the victim. To work means to work
towards the death of the colonist. Claiming responsibility for the
violence also allows those members of the group who have strayed
or have been outlawed to come back, to retake their place and
be reintegrated. Violence can thus be understood to be the per-
fect mediation. The colonized man liberates himself in and
through violence. This praxis enlightens the militant because it
shows him the means and the end. Césaire’s poetry takes on a
prophetic significance in this very prospect of violence. Let us
recall one of the most decisive pages of his tragedy where the
Rebel (what a coincidence!) proclaims:

REBEL (toughly)

My family name: offended; my given name: humiliated; my profes-
sion: rebel; my age: the stone age.
MOTHER
My race: the human race. My religion: brotherhood . . .
REBEL

My race: the fallen race. My religion . . .
but it is not you who will prepare it with your disarmament;
itis 1 with my revolt and my poor clenched fists and my bushy head.
(Very calmly)
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1 recall 2 November day; he was not six months old and the master
came into the shack murky as an April moon, and he was probing the
child’s small muscled limbs, he was a very good master, he ran his fat
fingers caressingly across his little dimpled face. His blue eyes were
laughing and his mouth was teasing him with sugary things: this one
will make a goed one, the master said looking at me, and he was saying
other friendly things, the master was, that you had to start very early,
that twenty years were not too much to make a good Christian and a
goed slave, a good subject, utterly devoted, a good slavedriver for an
overseer, with a sharp eye and a strong arm. And this man was specu-
lating over my son’s cradle, a slavedriver’s cradle.

MOTHER

Alas you will die.

REBEL

Killed . .. I killed him with my own hands. . ..

Yes: a fecund and copious death. . . .

It was night. We crawled through the sugarcane.

The cutlasses were chortling at the stars, but we didn’t care about
the stars.

The cane slashed our faces with streams of green blades.

MOTHER
I had dreamed of a son who would close his mother’s eyes.
REBEL
I chose to open my child’s eyes to another sun.
MOTHER
...Omyson...an evil and pemicious death.
REBEL
Mother, a verdant and sumptuous death.
MOTHER
From too much hate.
REBEL
From too much love.
MOTHER
Spare me, I'm choking from your shackles, bleeding from your wounds.
REBEL

And the world does not spare me. . . . There is not in the world one
single poor lynched bastard, one poor tortured man, in whom I am not
also murdered and humiliated.
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MOTHER

God in Heaven, deliver him!

REBEL

My heart, you will not deliver me of my memories. . ..

It was a November night. . . .

And suddenly clamors lit up the silence,

we had leapt, we the slaves, we the manure, we beasts with patient
hooves.

We were running like lunatics; fiery shots broke out. . . . We were
striking. Sweat and blood cooled us off. We were striking amidst the
screams and the screams became more strident and a great clamor rose
toward the east, the outbuildings were burning and the flames sweetly
splashed our cheeks.

Then came the attack on the master’s house.

They were shooting from the wind:

We forced the doors.

The master’s bedroom was wide open. The master’s bedroom was
brilliantly lit, and the master was there, very calm. .. . and all of us
stopped . .. he was the master. . . . I entered. It's you, he said, very
calmly. . . . It was me, it was indeed me, I told him, the good slave, the
faithful slave, the slave slave, and suddenly my eyes were two cock-
roaches frightened on a rainy day. . . . I struck, the blood spurted: it is
the only baptism that today I remember.®

It is understandable how in such an atmosphere everyday life
becomes impossible. Being a fellow, a pimp, or an alcoholic is
no longer an option. The violence of the colonial regime and
the counterviolence of the colonized balance each other and
respond to each other in an extraordinary reciprocal homoge-
neity. The greater the number of metropolitan settlers, the more
terrible the violence will be. Violence among the colonized will
spread in proportion to the violence exerted by the colonial

& Aimé Césaire, “And the dogs were silent” in Lyric and Dramatic Poetry —
1946-82, trans. Clayton Eshleman and Annette Smith (Charlottesville: The
University Press of Virginia, 1990).
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regime. In the initial phase of this insurrectional period the
metropolitan governments are slaves of the colonists. These
colonists are a threat to both the colonized and their own gov-
emments. They will use the same methods indiscriminately.
The assassination of the mayor of Evian can be likened to the
assassination of Ali Boumendjel in its method and motivation.
For the colonists the alternative is not between an Algerian Al-
geria and a French Algeria, but between an independent Alge-
ria and a colonial Algeria. Anything else is hot air or an act of
treason. The colonist’s logic is unrelenting and one is only
baffled by the counterlogic of the colonized’s behavior if one
has remained out of touch with the colonists” way of thinking.
Once the colonized have opted for counterviolence, police
reprisals automatically call for reprisals by the nationalist forces.
The outcome, however, is profoundly unequal, for machine-
gunning by planes or bombardments from naval vessels out-
weigh in horror and scope the response from the colonized. The
most alienated of the colonized are once and for all demystified
by this pendulum motion of terror and counterterror. They see
for themselves that any number of speeches on human equal-
ity cannot mask the absurdity whereby seven Frenchmen killed
or wounded in an ambush at the Sakamody pass sparks the in-
dignation of civilized consciences, whereas the sacking of the
Guergour douars, the Djerah dechra, and the massacre of the
population behind the ambush count for nothing. Terror, counter-
terror, violence, counterviolence. This is what observers bitterly
report when describing the circle of hatred which is so mani-
fest and so tenacious in Algeria.

In the armed struggle there is what we could call the point of
no return. It is almost always attributable to the sweeping repres-
sion which encompasses every sector of the colonized popula-
tion. This point was reached in Algeria in 1955 with the 12,000
victims of Philippeville and in 1956 by Lacoste’s creation of rural
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and urban militias.” It then becomes evident for everyone and
even for the colonists that “things cannot go on as they are and

7In order to gauge the importance of this decision by the French govern-
ment lnAlgemwenecdﬁor«umtodmpenod In issue no. 4 of Résistance
dated March 28, 1957, we read:

“In response to the wishes of the United Nations General Assembly, the
French g has ly decided to create urban militias. Enough
bloodshed, siid the UN. Let us form militias, replics Lacoste. Cease fire, ad-
vised the UN, Let us arm the civilians, screams Lacoste. The two parties in-
volved are requested to make mhalconhchmotdcﬂolgmeonadﬂmcrahc
and peaceful solution, the UN rec Lacoste decrees that hence-
forth every Europan shall be armed and should ﬁn on anybody appearing
suspect. The sa must above
all things be combated by the authorities, was then tTie genenl opmlon
Lacoste retorts: Let us let us
of Algenians. And symbolically he hands over civilian power to lhe military
nml tmllh!y power to the civilians. The circle is sealed. In the middle, the
Mb« " d, starved, LTod:yj |o;lﬂ;| shuh:tlynchcdandlso%ntot

ause he is a suspect. n ria t is not a single Frenc
man who is not authorized or welcome to make use of his arms. Not a single
Frenchman in Algeria one month after the UN's aReal for calm who does
not have p ion or the obligation to and hunt down

One month after the UN General Assembly’s resolution there is not a single
European in Mgna who is not party to ﬂle most appallmg act of extermina-
tion in modern times. Dx des Lacoste, let's start
by eliminating thc Algerians. In order to do so cl s arm the civilians and let
them do the job. The majority of the Parisian press cautiously reported the
creation of these armed gangs. Fascist militia, they said. Yes. But at the level
of the individual and human nghu what is ﬁmsm but colomallsm at lhe very
heart of traditionally i and
condoned assassination lheémggmcd But for one hundred and thirty years
hasn't Algerian flesh borne the marks of ever gaping, ever growing, ever
wounds? We should be careful, advises Monsicur Kenne-Vignes, parliamen-
tary member for the M.R.P. party, not to widen the abyss between the two
communities in ;\‘lsau by creating these militias. Yes. But isn’t the colomal
mlheotgam ent of an entire people? The Algeri.
tion s p ,lhelmn; halleng Iodns sl andﬁluabys The

n R nation as follows: ‘R your
fznp from Algeria’s bruised and woundcz flesh! Let the Algerian people

The creation of these militias, they say, will alleviate the army. They will
free units whose mission is to protect the borders with Tunisia and Morocco.
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have to change.” The colonized, however, do not keep accounts.
They register the enormous gaps left in their ranks as a kind of
necessary evil. Since they have decided to respond with violence,
they admit the consequences. Their one demand is that they are
not asked to keep accounts for others as well. To the expression:
“All natives are the same,” the colonized reply: “All colonists are
the same.” When the colonized subject is tortured, when his

A six hundred thousand strong army. Almost the entire navy and airforce. A
vast pd“lhem openlm'i momly, .\‘:’nh a shggenng recofd since it
units one hundred thousand men strong. The job of the army mus! bc allevi-
ated. Let's create urban militias. So impressive is Lacoste’s criminal and hys-
terical frenzy it convinces even clear-sighted Frenchmen. The truth is that
the justification for creating such militias is contradictory in itself. The French
army’s job is infinite. From the moment its mission is to gag the mouths of
the Algerians the door to the future is closed for ever. Above all there is a re-
fusal to analyze, to understand and to gauge the depth and the density of the
Algerian Revolution: every district, every section, every street, every bousmg
block, every floor has its leader. . . . Coverage on the ground is
now backed up by coverage floor bjy I'Ioot.

lled. The Europeans of Al-

ln48hou
nlnc&mlyrcpmﬂedbbcmtcscallblmurdcr From now on every

umpunl;wll have Iopn.;nh alist of the surviving se!gcr;'m in his scctor. Gath-
ering intelligence, ‘ra) P " to ism, identi

tion of ys and police reinfe esd\eannymust&allmakdof
such jobs. Combing lheywndunwbul:ed up by combing floor by floor.
Haphazard hllmgannowbocked up by premeditated murder. Stop the blood-
shed, urged the UN. The best way of doing so, retorts Lacoste, is to have no
more blood to shed. MerhaulgbecnddmﬂcduploMmushotdcstthg&
rian people are now entrusted to the care of the urban militias. Lacoste’s deci-
sion to create these militias clearly means hands off HIS war. It is proof there
are no limits once the rot has set in. Of course now he is a prisoner, but what a
delight to drag downe\ﬂyoncwldn him.

After every one of these decisions the Algerian people i their mus-
cular tension and intensify their struggle. After every one of these organized,
requisitioned killings the Algerian people better their

and strengthen their resistance. Yes. The tasks for the French army are infi-
nite because the unity of the Algerian people is infinite, O so infinite!”
This is the reason why at the outbreak of hostilities, no prisoners are taken.
It is only through polmclzmg the cadm that the leaders manage to get the
masses to accept (1) that the d from the métropole are not
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wife is killed or raped, he complains to no one. The authorities
of oppression can appoint as many commissions of inquiry and
investigation as they like. In the eyes of the colonized, these
commissions do not exist. And in fact, soon it will be seven years
of crimes committed in Algeria and not a single Frenchman has
been brought before a French court of justice for the murder of
an Algerian. In Indochina, Madagascar, and the colonies, the
“native” has always known he can expect nothing from the other
side. The work of the colonist is to make even dreams of liberty
impossible for the colonized. The work of the colonized is to
imagine every possible method for annihilating the colonist. On
the logical plane, the Manichaeanism of the colonist produces
a Manichaeanism of the colonized. The theory of the “absolute
evil of the colonist” is in response to the theory of the “absolute
evil of the native.”

The arrival of the colonist signified syncretically the death of
indigenous society, cultural lethargy, and petrifaction of the in-
dividual. For the colonized, life can only materialize from the
rotting cadaver of the colonist. Such then is the term-for-term
correspondence between the two arguments.

Butit so happens that for the colonized this violence is invested
with positive, formative features because it constitutes their only
work. This violent praxis is totalizing since each individual rep-
resents a violent link in the great chain, in the almighty body of
violence rearing up in reaction to the primary violence of the
colonizer. Factions recognize each other and the future nation
is already indivisible. The armed struggle mobilizes the people,
i.e., it pitches them in a single direction, from which there is no
turning back.

always sent of their own free will and in some cases even are sickened by this
war; (2) that it is in the current interest of the movement to wage a stm%:
abiding by certain international conventions; (3) that an army which tal

prisoners is an anmy, and ceases to be idered a gang of outlaws; (4) in any
case, the p ion of pri consti a significant means of applying
pressure for protecting our militants held by the enemy.
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When it is achieved during a war of liberation the mobiliza-
tion of the masses introduces the notion of common cause, na-
tional destiny, and collective history into every consciousness.
Consequently, the second phase, i.e., nation building, is facili-
tated by the existence of this mortar kneaded with blood and rage.
This then gives us a better understanding of the originality of the
vocabulary used in underdeveloped countries. During the colo-
nial period the people were called upon to fight against oppres-
sion. Following national liberation they are urged to fight against
poverty, illiteracy, and underdevelopment. The struggle, they say,
goes on. The people realize that life is an unending struggle.

The violence of the colonized, we have said, unifies the people.
By its very structure colonialism is separatist and regionalist. Co-
lonialism is not merely content to note the existence of tribes, it
reinforces and differentiates them. The colonial system nurtures
the chieftainships and revives the old marabout confratemities.
Violence in its practice is totalizing and national. As a result, it
harbors in its depths the elimination of regionalism and tribal-
ism. The nationalist parties, therefore, show no pity at all toward
the kaids and the traditional chiefs. The elimination of the kaids
and the chiefs is a prerequisite to the unification of the people.

At the individual level, violence is a cleansing force. It rids
the colonized of their inferiority complex, of their passive and
despairing attitude. It emboldens them, and restores their self-
confidence. Even if the armed struggle has been symbolic, and
even if they have been demobilized by rapid decolonization, the
people have time to realize that liberation was the achievement
of each and every one and no special merit should go to the
leader. Violence hoists the people up to the level of the leader.
Hence their aggressive tendency to distrust the system of proto-
col that young governments are quick to establish. When they
have used viclence to achieve national liberation, the masses
allow nobody to come forward as “liberator.” They prove them-
selves to be jealous of their achievements and take care not to
place their future, their destiny, and the fate of their homeland
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into the hands of a living god. Totally irresponsible yesterday, today
they are bent on understanding everything and determining every-
thing. Enlightened by violence, the people’s consciousness rebels
against any pacification. The demagogues, the opportunists and
the magicians now have a difficult task. The praxis which pitched
them into a desperate man-to-man struggle has given the masses
a ravenous taste for the tangible. Any attempt at mystification in
the long term becomes virtually impossible.

ON VIOLENCE IN THE INTERNATIONAL CONTEXT

We have many times indicated in the preceding pages that in
underdeveloped countries the political leader is constantly call-
ing on the people to fight. To fight against colonialism, to fight
against poverty and underdevelopment, to fight against debilitat-
ing traditions. The vocabulary he uses is that of a chief of staff:
“Mobilization of the masses,” “the agricultural front,” “the illit-
eracy front,” “defeats suffered,” “victories won.” During its early
years the young independent nation evolves in the atmosphere of
a battleground. This is because the political leader of an under-
developed country is terror-stricken at the prospect of the long road
that lies ahead. He appeals to the people and tells them: “Let us
roll up our sleeves and get to work.” Gripped in a kind of creative
frenzy the nation plunges into action of a hugely disproportion-
ate nature. The agenda is not only to pull through but to catch up
with the other nations as best one can. There is a widespread belief
that the European nations have reached their present stage of
development as a result of their labors. Let us prove therefore to
the world and ourselves that we are capable of the same achieve-
ments. Posing the problem of development of underdeveloped
countries in this way seems to us to be neither right nor reasonable.

The European nations achieved their national unity at a time
when the national bourgeoisies had concentrated most of the
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wealth in their own hands. Shopkeepers and merchants, clerks
and bankers monopolized finance, commerce, and science with-
in the national framework. The bourgeoisie represented the
most dynamic and prosperous class. Its rise to power enabled
it to launch into operations of a crucial nature such as indus-
trialization, the development of communications, and, even-
tually, the quest for overseas outlets.

In Europe, barring a few exceptions (England, for instance,
had taken a slight lead), states achieving national unity were in
roughly the same economic situation. Because of the nature of
their development and progress, no nation really insulted the

others.

Today, national independence and nation building in the
underdeveloped regions take on an entirely new aspect. In these
regions, except for some remarkable achievements, every coun-
try suffers from the same lack of infrastructure. The masses
battle with the same poverty, wrestle with the same age-old
gestures, and delineate what we could call the geography of
hunger with their shrunken bellies. A world of underdevelop-
ment, a world of poverty and inhumanity. But also a world
without doctors, without engineers, without administrators.
Facing this world, the European nations wallow in the most
ostentatious opulence. This European opulence is literally a
scandal for it was built on the backs of slaves, it fed on the blood
of slaves, and owes its very existence to the soil and subsoil of
the underdeveloped world. Europe’s well-being and progress
were built with the sweat and corpses of blacks, Arabs, Indians,
and Asians. This we are determined never to forget. When a
colonialist country, embarrassed by a colony’s demand for
independence, proclaims with the nationalist leaders in mind:
“Ifyou want independence, take it and return to the Dark Ages,”
the newly independent people nod their approval and take
up the challenge. And what we actually see is the colonizer
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Now, comrades, now is the time to decide to change sides. We
must shake off the great mantle of night which has enveloped
us, and reach for the light. The new day which is dawning must
find us determined, enlightened and resolute.

We must abandon our dreams and say farewell to our old
beliefs and former friendships. Let us not lose time in useless
laments or sickening mimicry. Let us leave this Europe which
never stops talking of man yet massacres him at every one of its
street corners, at every corner of the world.

For centuries Europe has brought the progress of other men
to a halt and enslaved them for its own purposes and glory; for
centuries it has stifled virtually the whole of humanity in the
name of a so-called “spiritual adventure.” Look at it now teeter-
ing between atomic destruction and spiritual disintegration.

And yet nobody can deny its achievements at home have not
been crowned with success.

Europe has taken over leadership of the world with fervor,
cynicism, and violence. And look how the shadow of its monu-
ments spreads and multiplies. Every movement Europe makes
bursts the boundaries of space and thought. Europe has denied
itself not only humility and modesty but also solicitude and
tendemess.
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Its only show of miserliness has been toward man, only to-
ward man has it shown itself to be niggardly and murderously
camivorous.

So, my brothers, how could we fail to understand that we have
better things to do than follow in that Europe’s footsteps?

This Europe, which never stopped talking of man, which never
stopped proclaiming its sole concern was man, we now know the
price of suffering humanity has paid for every one of its spiritual
victories.

Come, comrades, the European game is finally over, we must
look for something else. We can do anything today provided we
do not ape Europe, provided we are not obsessed with catching
up with Europe.

Europe has gained such a mad and reckless momentum that
it has lost control and reason and is heading at dizzying speed
towards the brink from which we would be advised to remove
ourselves as quickly as possible.

It is all too true, however, that we need a model, schemas and
examples. For many of us the European model is the most elat-
ing. But we have seen in the preceding pages how misleading
such an imitation can be. European achievements, European
technology and European lifestyles must stop tempting us and
leading us astray.

When I look for man in European lifestyles and technology 1
see a constant denial of man, an avalanche of murders.

Man'’s condition, his projects and collaboration with others on
tasks that strengthen man’s totality, are new issues which require
genuine inspiration.

Let us decide not to imitate Europe and let us tense our
muscles and our brains in a new direction. Let us endeavor to
invent a man in full, something which Europe has been inca-
pable of achieving.

Two centuries ago, a former European colony took it into its
head to catch up with Europe. It has been so successful that the
United States of America has become a monster where the flaws,
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sickness, and inhumanity of Europe have reached frightening
proportions.

Comrades, have we nothing else to do but create a third Eu-
rope? The West saw itself on a spiritual adventure. It is in the
name of the Spirit, meaning the spirit of Europe, that Europe
justified its crimes and legitimized the slavery in which it held
four fifths of humanity.

Yes, the European spirit is built on strange foundations. The
whole of European thought developed in places that were in-
creasingly arid and increasingly inaccessible. Consequently, it
was natural that the chances of encountering man became less
and less frequent.

A permanent dialogue with itself, an increasingly obnoxious
narcissism inevitably paved the way for a virtual delirium where
intellectual thought tumns into agony since the reality of man
as a living, working, sel-made being is replaced by words, an
assemblage of words and the tensions generated by their mean-
ings. There were Europeans, however, who urged the European
workers to smash this narcissism and break with this denial of
reality.

Generally speaking, the European workers did not respond to
the call. The fact was that the workers believed they too were
part of the prodigious adventure of the European Spirit.

All the elements for a solution to the major problems of hu-
manity existed at one time or another in European thought. But
the Europeans did not act on the mission that was designated
them and which consisted of virulently pondering these ele-
ments, modifying their configuration, their being, of changing
them and finally taking the problem of man to an infinitely
higher plane.

Today we are witnessing a stasis of Europe. Comrades, let us
flee this stagnation where dialectics has gradually turned into a
logic of the status quo. Let us reexamine the question of man.
Let us reexamine the question of cerebral reality, the brain mass
of humanity in its entirety whose affinities must be increased,
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whose connections must be diversified and whose communica-
tions must be humanized again.

Come brothers, we have far too much work on our hands to
revel in outmoded games. Europe has done what it had to do
and all things considered, it has done a good job; let us stop ac-
cusing it, but let us say to it firmly it must stop putting on such a
show. We no longer have reason to fear it, let us stop then envy-
ing it.

The Third World is today facing Europe as one colossal mass
whose project must be to try and solve the problems this Europe
was incapable of finding the answers to.

But what matters now is not a question of profitability, not a
question of increased productivity, not a question of production
rates. No, it is nota question of back to nature. It is the very basic
question of not dragging man in directions which mutilate him,
of not imposing on his brain tempos that rapidly obliterate and
unhinge it. The notion of catching up must not be used as a
pretext to brutalize man, to tear him from himself and his inner
consciousness, to break him, to kill him.

No, we do not want to catch up with anyone. But what we want
is to walk in the company of man, every man, night and day, for
all times. It is not a question of stringing the caravan out where
groups are spaced so far apart they cannot see the one in front,
and men who no longer recognize each other, meet less and less
and talk to each other less and less.

The Third World must start over a new history of man which
takes account of not only the occasional prodigious theses main-
tained by Europe but also its crimes, the most heinous of which
have been committed at the very heart of man, the pathological
dismembering of his functions and the erosion of his unity, and
in the context of the community, the fracture, the stratification
and the bloody tensions fed by class, and finally, on the immense
scale of humanity, the racial hatred, slavery, exploitation and,
above all, the bloodless genocide whereby one and a half billion
men have been written off.
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So comrades, let us not pay tribute to Europe by creating states,
institutions, and societies that draw their inspiration from it.

Humanity expects other things from us than this grotesque and
generally obscene emulation.

If we want to transform Africa into a new Europe, America into
a new Europe, then let us entrust the destinies of our countries
to the Europeans. They will do a better job than the best of us.

But if we want humanity to take one step forward, if we want
to take it to another level than the one where Europe has placed
it, then we must innovate, we must be pioneers.

If we want to respond to the expectations of our peoples, we
must look elsewhere besides Europe.

Moreover, if we want to respond to the expectations of the
Europeans we must not send them back a reflection, however
ideal, of their society and their thought that periodically sickens
even them.

For Europe, for ourselves and for humanity, comrades, we
must make a new start, develop a new way of thinking, and en-
deavor to create a new man.




